Karamat by Swan, George
All books containing accounts of the lives of Moslem 
Saints, after giving an account of their “Silsila” or the 
chain of saintly teachers from whom they derive their 
“Gnod’  (knowledge), give very considerable space to 
what they term, the Saints’ Kar&z‘it. This  word, lit- 
erally ‘translated, means Honours, and signifies in this 
sense the Honours that God has put upon the Saint. 
They nearly always mean either miraculous powers, or 
supernatural insight. A few examples translated from the 
life of Abu Hasan el-Shadhali will help the reader to un- 
derstand these Karimit .  These examples are just a few 
picked from a vast number more with a view to showing 
the great variety of KurZmZt held by one man.’ 
On one of the early journeys of Abu Hasan el-Sha- 
dhali, towards the village of Shadhala, from whence he 
obtained his cognomen, he met, at some considerable dis- 
tance from their destination, a woodcutter of his own 
townsfolk. They  commenced to journey together, but 
the woodcutter, after they had travelled a little distance, 
remembered that he had left something behind in the 
market-place. So, leaving his donkey, he started back, 
when he suddenly remembered that the Sheikh to him was 
a stranger, and he feared that he might run off with the 
donkey. As he was turning these thoughts over in his 
mind, the Sheikh called to him saying, “Oh my son, take 
the donkey with you lest i t  be run away with, and lest you 
be left without it then as you are imagining.” T h e  wood- 
cutter wept, and said, “By God! none has revealed this 
unto you but God,” and he realized that the Sheikh was 
one of the A u l i a  (saints) and commenced kissing his 
hands and his feet, and petitioning for a place in his 
prayers. 
When he had returned from the market-place, he in- 
sisted that the Sheikh should ride upon his donkey; the 
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Sheikh consented on condition that the woodcutter 
mount up behind him. T h e  woodcutter was astounded 
that the donkey permitted this, knowing that he was only 
partially trained and had never permitted anybody to ride 
up  behind him before, but, not only so, he discovered that 
they travelled within a mile of Shadhala in an incredibly 
short time. A t  this distance from Shadhala, the Sheikh 
dismounted, and the’woodcutter realising the big honours 
God had placed upon the Sheikh, told him of his poverty 
and his destitution. H e  had wrapped up in the corner of 
his mantle some oats that he had bought as-food for his 
family and the donkey. T h e  Sheikh said, “Bring me these 
oats.” When  the woodcutter had done so, he put his 
hand in amongst the oats, and said to him, “Pu t  these oats 
into a basket and lock it up, and whenever you need food 
put in your hand and take what you want, and never 
again complain of destitution: I petition God that he 
enrich thee and enrich thy seed.” 
T h e  writer of this account says that there never was seen 
a poor man of the woodcutter’s seed unto the time of writ- 
ing; then he goes on to say that the woodcutter followed 
the injunctions of the Sheikh for some time, and truly 
found that the oats continued inexhaustible, but he 
thought that he would multiply them, and so ploughed a 
piece of ground with his donkey, took some of the oats and 
sowed them, and had a considerable fight with misfor- 
tune. When he winnowed the oats and measured them, 
he found that the quantity remained just  as before. H e  
confessed his fault to the Sheikh, who told him that if he 
had not so strenuously sought to increase his store, it would 
have still remained with him as before. 
Sheikh Abu Mohammed Abdullah ibn Sal ima el- 
Habibi, who was one of the first to associate himself with 
el-Shadhali, relates some of the experiences that he had 
with him on the mountain of Z‘afarin whilst the Sheikh 
was repeating Sura el-An‘Sm, but having repeated the 
words “and could it compensate with fullest compensa- 
tion it is not to be accepted of it,” the mountain swayed 
KARAMAT 397 
in unison with the swaying of his body, and stopped when 
he stopped. 
At  another time, he said, “ I  stopped with him on Jabal 
Z‘afarin forty days, eating herbs and the leaves of laurel 
until the sides of my mouth were covered with ulcers, and 
he said to me, ‘Oh Abdullah, i t  appears you long for food,’ 
and I said to him, ‘Oh my master, my looking to thee 
makes me independent of it.’ H e  said, ‘Tomorrow, i f  God 
will,’ and descended from the mountain toward Shadhala. 
We encountered a ‘Karama’ in the way as we went. 
As we were traversing a plain, the Sheikh said to me, 
“Oh Abdullah, if I go out of the way, do not follow me”; 
and when he had said this there fell on him a great Hi1 
( a  psychic condition or  state,) and he departed from the 
way until he was far from me. Then  I saw four birds 
about the size of a pigeon, which descended from Heaven 
and settled upon his head in a row. Then  each in turn 
came and spoke to him. Then I saw birds with them, 
about the size of hawks, surrounding him from the ground 
to the sky and flying around him. Then  they disappeared 
and he returned to me, and said, “Oh Abdullah, hast thou 
seen anything?” I said, “Yes,” and I told him what I 
had seen. Then  he said to me, “The  four birds were 
angels from the fourth Heaven coming down to ask me‘ 
a question of learning ( g n o s i s ? ) ,  and I answered them.” 
H e  continued, “The small birds were the spirits of the 
saints who came to listen for their own benefit.” 
When staying at Tunis, a Sheikh called Ibn el-Bara’ 
was bitterly antagonistic to him,. It is recorded that 
Sheikh Abu Hasan was overheard praying that a curse 
might fall upon him at Ara f i t  (a  mountain near hlecca).  
This  was in the hearing of many people. T h e  account 
goes on to show how the curse was fulfilled in detail. It 
is related how Ibn el-Bara’ stirred up the populace of 
Tunis against the Sheikh. His  house was surrounded, 
and he was in considerable danger. His  friends pleaded 
with him to make his escape, but he refused, and said that 
but for  his reverence for the Sharia’ he could escape from 
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“here and from there,” indicating as he said this different 
walls which opened from top to bottoni as he indicated 
them. 
When he left T u n i s  on his way to Mecca, the Sultan of 
Tunis sent after him, pleading that he should come back, 
fearing that he was leaving on account of the hostility of 
Ibn  el-Bara’, and because of various acts of antagonism 
which Ibn  el-Bara’ had induced the Sultan to show to- 
wards El-Shadhali. El-Shadhali sent back word to him 
that he was leaving for none of these things, but only on 
pilgrimage, and God willing he would return once more 
to Tunis. 
Ibn el-Bara’ had sent a written statement to the Sultan 
of Egypt telling him of the approach of the Sheikh, that 
he had corrupted Tunis, and would also corrupt Egypt. 
So on the arrival of the Sheikh and his following at Alex- 
andria, they found themselves confined in that city by 
order of the Sultan, without any reason being given. At 
this particular time, the Sultan had levied a tax on some 
Sheikhs of a village called el-Qaba‘l. When this Sultan 
heard of the arrival of Shadhali, they came to ask the 
benefit of his prayers. H e  promised to go to Cairo and 
petition the Sultan on their behalf. 
T h e  story then goes on to relate how they went through 
the Bab Sidra (gate) without being seen, though there 
was stationed there a Government Post, which vigorously 
searched all who went in and out. 
When they arrived at the citadel of Cairo and entered 
the palace of the Sultan, he refused to hear the petition on 
behalf of the people at  el-Qaba‘l, saying the Sheikh had 
need to petition on behalf of himself, and showed him 
Ibn el-Bara”s communication. T h e  Sheikh briefly re- 
plied that he, the Sultan, and Ibn  el-Bara’ were in God’s 
hand and left the presence. Immediately after he left, the 
judges asked a question of the Sultan, but he made no 
sign. They  shook him, and he was as dead. I n  great 
haste they went after the Sheikh, and humbly besought 
him to return. H e  returned and shook the Sultan with 
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his blessed hand, and he was restored and descended from 
the throne, humbled himself to the Sheikh, gave him all 
his requests, and made him come to the citadel as his 
guest. Here he remained until he continued his pilgrim- 
age to Mecca, and it is said that Egypt was moved by his 
presence. 
At  one time the inhabitants of Alexandria had risen up 
against the Sultan, and he was besieging that town, and 
would not spare an armed escort for the Mahmal. The  
Qid i  therefore refused to let the caravan of pilgrims go. 
Abu Hasan rebuked him, and said that all that was 
wanted was that one of the saints of God should accom- 
pany the caravan, and he undertook this responsibility. 
The  pilgrims were marvelously protected from all the 
dangers of the way; if brigands attacked them by night, 
they encountered unscalable walls in every direction, and 
many other instances of their supernatural protection are 
given. 
The  Qid i  met the returning pilgrims at Birket-el- 
Hajj, and confessed his lack of faith, and made his sub- 
mission to Abu Hasan and took him for his spiritual 
director. 
Perhaps the most wonderful tales of the Sheikh are 
told by Abu A’ziim Miidi, whose connection with the 
Sheikh seems very similar to that which Abu Huraira 
bore to Mohammed. After a wonderful deliverance at 
the hand of Abu Hasan, the doubt flashed through his 
mind as to the ability of the Sheikh to protect when he 
was not present. Very shortly after that, he was on the 
beach near Alexandria, and fell into a dreadful tempta- 
tion, and was only delivered in the nick of time by the 
Sheikh taking him by the scruff of the neck. When he 
had gathered himself together from this violent handling, 
neither the source of his temptation nor the Sheikh were 
anywhere to be seen. After a few hours he repaired to 
the presence of the Sheikh, who greeted him with the 
question whether he now believed that he could protect 
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though absent, and declared that a Sheikh who could not 
do that was not worthy of being a Sheikh. 
Many are his stories of journeys made in incredible 
time, accompanied by angel guards whose marching 
startled him, of miraculous supplies, temporary wells and 
shady trees when journeying through the desert on com- 
missions for the Sheikh, of deliverance from the inhabi- 
tants of Mecca who set upon the remaining pilgrims in 
the Masjid-el-Haram, of the bodily appearance of the 
Sheikh, though all the time he was in Alexandria. Such 
accounts though they do not read to us so much like his- 
tory as the accounts given by other eye-witnesses, yet help 
us to understand what are the popular beliefs as to the 
saints. 
A further interesting story is told by Abu Abbas el- 
Mursi in that it reveals supernatural methods of mystical 
Koran interpretations. It is also interesting in the fact 
that El-Mursi was the Sheikh’s favourite pupil and 
closest friend, and the mosque at Alexandria, which holds 
for that city much the same position as the Al-Azhar does 
for Cairo, was built in honour of him, and a very great 
number of Moslems received the name “El-Mursi” from 
him, the word originally meaning that he originated from 
some African seaport that bore the name of “the harbour.” 
I n  relating this incident he says he was one day praying 
behind Sheikh Abu Hasan el-Shadhali, who was repeat- 
ing Surat el-ShiirH, and when he came to the verses, “And 
he giveth us daughters to whom H e  will, and sons to whom 
H e  will: or  he giveth them children of both sexes, and 
H e  maketh whom H e  will to be childless.” I then ap- 
prehended somewhat of its meaning, and when the Sheikh 
had finished his prayer and made the salutation, he turned 
to me and said, “Oh Abbas el-Mursi, H e  giveth thee 
daughters, that is forms of worship and good works! and 
sons to whom H e  will, that is states (psychical) 
‘ g n o s i ~ ’  and spiritual ranks, or  H e  giveth them children 
of both sexes, that is H e  combines these in those of His 
servants according as H e  wills, and H e  maketh whom he 
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will to be childless-that is, H e  makes them to have 
neither ‘gmsis’  nor works.” A t  this T niarveled, so the 
Sheikh said, “By God, of a surety, there does not happen 
anything in the inner consciousness of anyone that God 
does not reveal to me in that prayer or another.” 
A touching story is told of the Sheikh’s family sorrows. 
One day Abu A’ziim M i d i  found the Sheikh’s son, Ali, 
drunk, and brought him home and gave him a thrashing. 
A mad passion took hold of the lad, and he pulled out the 
strings of his mother’s hair(which every Moslem woman 
plaits in with her hair) ,  and then left the house. When 
the Sheikh came home, he found her crying, and asked the 
reason. She told him, but suppressed the fact of his 
drunkenness. T h e  Sheikh went away into his ZSwiya 
(his private chapel), and some considerable time after 
called M i d i  to him, and asked him, “Did you do so-and- 
so?” Then M i d i  told him of the drunkenness and said 
that if he had not been a connection of the Sheikh’s he 
would have beaten him to the limit laid down for such a 
sin in the Shari‘a Law. T h e  Sheikh’s face took on an- 
other expression, and he retired once more into his 
Zdwiya for over an hour, then he called M i d i  again, and 
said that he had desired to call down a punishment upon 
his son, but that God had forbidden him, and told him to 
wait and see what H e  had predestined for him. 
It was shortly after this that the lad went off on his 
travels, and they heard some time after from Morocco of 
his recognition as a Wali (Saint) .  I t  is this son whose 
tomb has until quite recently made i t  impossible for the 
authorities to build a good road from the main station at 
Cairo to the Sharia Kamal, where all the principal hotels 
are located. 
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